
Transcript of Zoom Meeting at 5.00 pm on July 30, 2025 

This transcript still has some machine-made mistakes. Thanks to Krish and Suresh for correcting and editing 

their parts for clarity. I have put in the Devanagari part and corrected some errors elsewhere.  - Girish 

Girish Sahasrabudhe: 

Okay. चित्रा जी आप सुर साधना के अंक के बारे में अपनी बात रखें. 

Chitra Sahasrabudhey: 

हााँ हााँ। तो मेरे ख्याल से सुर साधना का ये नया अंक आ गया है ... मैं आपको बताऊंगी क्ोचंक अभी भेजा है उसको 

एक चिन पहले ही. लेचकन एक नजर अगर आप लोग … एक नजर सभी लोग डाल सके। चिशेष मतलब अंक में 

कौन कौन से लेख हैं ... तो हमारे चलए ठीक होगा क्ोचंक इस अंक को मुख्य रूप से अकू्टबर में जो स्वराज पंिायत 

होनी है सात, आठ, नौ अकू्टबर को चिद्या आश्रम पर उसकी तैयारी के रूप में इसको प्रकाचशत चकया है. अतः  

कोचशश यह है चक घोषणा में अकू्टबर की इच्छाशक्ति के चलए 

अकू्टबर की स्वराज पंिायत में जो का तीन चिन का काययक्रम चलखा है िो कोई फाइनल नही ंहै। इन लेखो ंपर जो 

भी ििाय होगी उसके आधार पर ब्लॉक अकू्टबर आते आते चफर से एक काययक्रम की रूपरेखा नए ढंग से बनाएंगे 

क्ोचंक आपस में ििाय करके तैयारी बैठक में सबकी राय लेके उसमें क्ा शाचमल करना है क्ा उसमें बताना है 

चकस तरह से उसको संगचठत चकया जाएगा, यह खुला है और अभी केिल मोटीसी रूपरेखा उसकी प्रसु्तत की गई 

है। तो कोचशश हमारी ये रहेगी चक ये अगस्त-चसतंबर का चमलकर चनकाला है हम लोगो ंने. लेचकन चसतंबर के अंत 

तक हो सका तो ... िो पहले ही हो जैसी राय बनेगी लोगो ंकी ... एक अंक और छोटा सा प्रकाचशत करें गे हम लोग. 

ये थोडा बडा बन गया है. सोलह page का है ये और करीब िौिह पंद्रह इसमें ये है लेखन ... लेख है। और ज्यािातर 

िाराणसी के लोगो ंने चलखे हुए हैं। कोचशश तो यही थी चक िाराणसी ज्ञान पंिायत की ओर से सुर साधना चनकलता 

है तो सुर साधना के लोग पहले उसमें चलखे अपनी बात. और बाहर के कुछ ... चफर हम लोग बनाारस के बाहर के 

लोगो ंको आमंचत्रत करें  ... कोचशश ये है. इसीचलए और यह जरूरी है चक बाहर के लोग चलखें ... िूसरा अंक मुख्य 

रूप से बाहर के के लोगो ंके चलखे हुए छोटे छोटे लेखो ंसे बनेगा। इस अंक में केिल हम लोगो ंने एक बहस को 

शुरू करने की कोचशश की है चक बहुजन समाज को कैसे िेखना है ...और बहुजन समाज की शक्तियो ंको हम 

लोग चकन चकन कोणो ंसे िेख कर उस पर एक बात ... मतलब साथयक बहस उठा सकें  चजससे बहुजन समाज की 

एक सशि राजनीचतक, सामाचजक हैचसयत उभरकर आये.  

इस कोचशश में अलग अलग जैसे लक्ष्मण प्रसाि जी का लेख है। उसमें थोडा िशयन की बात है। राम जनम जी ने 

जो चलखा है उसमें कब पूरी तरह से अपील है चक ... क्ा कहेंगे ... िैचिक स्तर पर बहुजन समाज के लोग एक हो ं 

ये एक नारा चिया जा सकता है और उसके बल पर एक नई राजनीचतक कल्पना को आकार चिया जा सकता है.  

फजलुरयहमान के लेख में यह चिया है चक अक्सर आज की राजनीचत में और आज की जो भी आधुचनक व्यिस्थाएं 

हैं उसमें लोकचिद्या समाज को खासकर ... और बहुजन समाज को जनता कहते हैं और जनता की कोई और 

पहिान नही ंहोती। आप बहुजन समाज जैसे ही उसको कहते हैं, िैसे ही उसकी सारी ऐचतहाचसक चिरासत, िशयन 

साचबत हो रहा है चक िह इस अनेक तरह की परंपराओ ंके साथ उसका एक िेहरा उभरकर आता है और जब 

तक यह िेहरा चिखता नही ंहै, तब तक राजनीचत की एक नई पररकल्पना करने में बाधा है। केिल पररकल्पना 

करने के चलए भी नही ं... बहुजन समाज की प्रिृचि क्ा है आज यह िेख पाने में हम लोग असमथय हो जाते हैं। अगर 

हम उसको जनता के रूप में िेखते हैं. तो फजलुरयहमान ने इसको चलखा है खासतौर से बुनकर ... बुनकर समाज 



की बात भी उसमें सामने लाई है। अभी तक हम लोगो ंने कभी नही ंिेखा चक अंगे्रजो ंने बुनकरो ंके साथ जो भी 

व्यिहार चकए हैं उसका एक चिसृ्तत चित्र सामने आए, केिल बंगाल के बुनकरो ंके साथ नही ंबक्ति िेशभर में जो 

बुनकर हैं, उनकी क्ा क्तस्थचत रही ... डेढ़-सौ, िो सौ ... िो सौ साल पहले, ढाई-सौ साल पहले इसकी बात नही ंआई.  

तो इस पर थोडा सा ... थोडी थोडे काम की कोचशश करने का यहााँ से प्रयास होगा. और उनके ऊपर एक दृचि और 

... चक क्ा क्तस्थचत रही है इस समाज की और ... कौन से रासे्त अपनाना इनके चलये संभि हो सकता है. तो क्ा 

स्वराज पंिायत में इस पर एक ििाय हो.  

बाकी लोगो ंके जो लेख हैं जैसे पे्रमलता जी का है, या पारचमता ने चलखा है बहुजन समाज की एक मोटी से पहिान 

सामने लाने के चलए और यह शब्द इस समाज को िेने में अ क्ा क्ा उसके पररणाम होगें चकस तरह का एका 

स्थाचपत हो सकता है, चकस तरह की शक्तियो ंका कोई एकजुट करना संभि होगा, इस पर जोर चिया है.  

सुनील जी का लेख है इसमें स्वराज तो ... ज्यािातर लोगो ने पढ़ा है. स्वराज िेतना का स्वरूप क्ा है? बहुजन 

समाज का और मेरे ख्याल से इस पर चिसृ्तत ििाय होनी िाचहए। ये महत्वपूणय लेख है, और हम लोगो ंके बीि में 

ििाय में रहना िाचहए।  

िेंगलपेट िस्तािेज के नाम से बहुत पहले हम लोगो ंके समूह में ििाय में लाए थे। जी एस आर कृष्णन् जी का लेख 

है। अंगे्रजी में था उसको हम लोगो ंने चहंिी चकया है और उसको प्रसु्तत करने का तरीका बिल चिया है। कुछ 

शीषयक डाले हैं ... चक चकस तरह का समाज था ... कौन सी जाचतयां थी ं... आमिनी चकतनी थी ... चकस तरह के घरो ं

में रहते थे ... िगैरह िगैरह ... आिंटन उत्पािन कैसे था, उत्पािन का आिंटन कैसे होता था? इन शीषयको ंके तहत 

उसको अलग अलग चकया है चबंिुओ ंमें. ताचक सामान्य लोगो ंको सौपंने में और समझने में आसानी हो। ये लेख 

हमको लगता है काफी महत्वपूणय है। इसका चहन्दी हमने कहा है चक और यहां की कम से कम उिर भारत के 

सामाचजक काययकतायओ ंको, पढे़ चलखे लोगो ंको सभी को इसको पढ़ने में सुचिधा हो इस ढंग से इसको प्रसु्तत चकया 

है। लेचकन इसका एक इसको एक ििाय में लाना ... िस्तािेज को ... एक बहुत ही जरूरी कायय है जो लोकचिद्या जन 

आंिोलन को अपने हाथ में लेना िाचहए, और िेंगलपेट के अलािा और जहां जहां ये सिेक्षण हुए थे, उस पर एक 

फोकस करना िाचहए चक यह क्तस्थचत केिल िचक्षण नही ंबक्ति िेश के अन्य चहस्ो ंमें थी। उसका चजक्र आया है 

इसमें। लेचकन चिस्तार से मुझे लगता है चक ये कुछ है. तो इस समूह में चपछले डेढ़ िो साल से जो बातें हो रही हैं 

उनको समझने की कोचशश की है हमने की ये सामान्य सामाचजक काययकतायओ ंके बीि में ििाय का एक हमें आधार 

हो और एक पंिायत में साथयक करने का माहौल बना सके.  

आप सभी लोगो ंसे हम आग्रह करें गे चक इसको थोडा सा िेखें, सब लोग इसको चजतना िेख सकते हैं,  और इसमें 

और क्ा कुछ कमी हो चजसके बारे में सोिा जा सके ... तो इस पर हम लोग सुझाि। 

Girish Sahasrabudhe: 

धन्यिाि! इसपर कुछ बात-िीत हो सकती है. क्ा सुझाि हैं लोगो ंके ... अगला अंक तो  अकू्टबर में चनकलेगा ... 

या इससे पहले? 

Chitra Sahasrabudhe: 

हााँ, चसतंबर के अंत में। 



Girish Sahasrabudhe: 

हााँ तो उसके चलए भी बातिीत हो सकती है और लोग बार चलखना िाहेंगे जो उस पर बात कर रहे हैं। तो यह बात 

नही ंहै। अचभजीत, आप चलखेंगे कुछ अकू्टबर के पहले। अचभजीत? 

Abhijit Mitra: 

हााँ। हााँ, hello मैं कोचशश कर रहा हाँ बनाने की ... लेचकन कुछ कचमट नही ंकर पा रहा हाँ। कोचशश कर रहा हाँ।  

Girish Sahasrabudhe: 

चित्रा जी, मेरे ख्याल से पंद्रह तक ... आपको पंद्रह चसतंबर तक लगेगा चक उससे पहले। 

Chitra Sahasrabudhe: 

हााँ हााँ हााँ। लेख आ जाएं। अगर पन्द्रह चसतम्बर तक तो यह हम लोगो ंने कहा था चक। अ िस से पंद्रह ... 

Abhijit Mitra: 

ठीक है, कोचशश मैं कर रहा हाँ ... नही ंचिंतन करते करते टूट जाता है। िेखते हैं। 

Girish Sahasrabudhe: 

जी। Okay … Krish? 

Krishnarajulu: 

Yeah, I am sending a write-up for the October meeting. Yeah, by this weekend it'll come as a mail 
attachment to Buddhey’s mail of June 16th. You know, he informed about the Swaraj Gyan 
Panchayat and I said I would give an article. So I got that article ready almost … just final editing, 
and then I think in the in a day or two I would have mailed it to Buddhey …  whatever mail id I got 
the announcement. It is, of course, the article is titled Bahujan and Swaraj. 

It is just a write up about this term or this word Bahujan, and what it implies. That we've used the 
term Bahujan to describe or identify Lokavidya Samaj. So, in my view, what it means. Secondly, 
Swaraj, what Swaraj means, and what is this Swaraj chetana … the consciousness that is required, 
or which is there … which requires to build a Swaraj. Okay, that's it. That kind of thing. So about 
Swaraj and about Bahujan. These two things are being covered in that write up. The other thing 
which was mentioned ... Lokavidya, I not ... I just assumed that the people who attend the 
conference, and others who read understand what we mean by Lokavidya. So there's nothing to 
... I have not put any elaboration in my note. 3 of 4 page note. That's it. 

That will have to be translated into Hindi. I mean, this is … If it's going to be presented, I mean put 
into that publication, or in that conference. If it's in October, then I will not attend, I'll not be able 
to attend, but it can be published in the with the appropriate … I mean, there is enough time for 
me or all of us to discuss it and modify it if necessary, etcetera. 



Sunil Sahasrabudhe: 

I want to ask … yeah … Sivaramakrishnan, has a long-standing idea. I mean, he had had many 
discussions with Dharampal also, and has clearer (idea) than most of us. The idea about 
Chengalpettu data. Can GSRK, write a piece on fiscal system that when … that can be read into 
the Chengalpettu data that … how is where … how much tax ... whereall does it goes … who 
disperses it …  who collects it? All these things with some comparison with the British system that 
might open the book … Could be … 

Sivaramakrishnan G: 

Oh, I have. Yeah, I have. I have lost contact with the data now for quite some time. I will have to 
have a fresh look at it again, if one has to. It's very long time since I had any anything to do with that 
data. We will have a look at it to see what can be improved. There may not be much detail about 
that kind of yeah. I mean. 

Sunil Sahasrabudhe: 

But it's just just an idea or a … more a model of a … of a fiscal policy or fiscality, which is different 
from what we have in modern world. Modern world like, we know the British … two key features 
that distinguished it from the earlier one is that the that the tax increased considerably, and that it 
went to one place from where it was disbursed. 

On both these counts. The amount of tax is one thing, but perhaps more important. maybe more 
important, is the structure of its disbursement that where all does it go? Sometimes it goes to the 
place where it is spent. Sometimes it goes through a higher body which further disperses it. So 
there, there are various I mean things like going for the the allocation for the oil in the lamp, in in 
phenomena, like irrigation and all … some … Because if this can be presented in some neat form, 
it makes easier, and imagination of Swaraj about an imagination of an autonomy of a certain kind... 

Sivaramakrishnan G: 

Yeah, yeah, I will. I will look at it. There is this, I mean, you know the story. I mean, how talks about 
the Mughal rule and the revenue exchequer that it had, etcetera. There was a big gap between 
what is the estimated revenue of the Mughal Empire and what was actually received at the 
exchequer in terms of realized revenue ... So this is explained by the Cambridge historians at the 
time as something that gets eaten up at the what they call as the feudal lords level, etcetera. 

Sunil Sahasrabudhe: 

Oh, I see. Okay. 

Sivaramakrishnan G: 

Does not really go up. Yeah, so this is mansabdars, … and others, they take it away, and so on. 
Yeah. Dharampal had a different view. See? He thought, maybe it was never collected in the 1st 
instance, you know. It is only notionally collected, but then, actually it is not collected. It is left at 



the ground at the level of the village, and no people at that level to be spent on a whole lot of things. 
And in the book entry they make this entry. That this is the, you know revenue that is received from 
this and that, etc. And they make an estimate of this is the total revenue of the Mughal Empire. So, 
actually what goes to the the exchequer is only some 20%, or even 15% of the estimated revenue. 
So Dharampal's very, very interesting conclusion was that these historians have misunderstood 
the entire arrangement. And this is a very old arrangement. It's not Mughal arrangement, and 
therefore he talks about the various … that … systems that we had in various parts of India, the (?), 
the (? ) land, and this and that, and the various other grants that were given ... 

Sunil Sahasrabudhe: 

The bhaichara lands … 

Sivaramakrishnan G: 

And so then, finally, this Chengalpattu data came up you know, and that that virtually really it … it 
was so consistent with his picture ... the earlier picture of Mughal.  So, he thought, that this is what 
is the total arrangement of India. So one can … I mean, I can write something about all that … in 
terms of maybe ... Yeah, yeah, possible. 

Sunil Sahasrabudhe: 

It will be, it will be extremely good for the conference we will have. We will translate in Hindi. Yeah. 
And maybe some of these articles which are relevant too should be translated into more 
languages than just in Hindi. Of course it will be done because there are ... there is this event, and 
all ... anyway, because just this description of two minutes that you gave deserves to be 
elaborated in a wrtte-up. 

Sivaramakrishnan G: 

Yeah, yeah, let me see. Yeah. I have narrated this story so many times. So it is … it's not very 
difficult to recollect them, and then put them together, etcetera. 

Sunil Sahasrabudhe: 

And put it in writing. Yeah, okay. Thank you. ये बहुत बचढ़या हो जाएगा. 

Girish Sahasrabudhe: 

Avinash, you were writing something which … for this, Right, Avinash? 

Avinash Jha: 

Yeah, I'm writing something almost for this Sur Sadhana, something like Swaraj ki Gyan-Dristi. 



Sunil Sahasrabudhe: 

ठीक है ... Yes, yes. 

Avinash Jha: 

I'm trying to finish it now. short, not very long, maybe 7-800 words or something. 

Sunil Sahasrabudhe: 

That's fine. One and a half page. Not one page ... less than 2. That would be right  

Girish Sahasrabudhe: 

Gandhi. You have already written one piece which may have to be adopted for Sur Sadhana, and 
of course, the Conference. Gandhi? 

Krishna Gandhi: 

हााँ मेरा तो basically जो चलखा था … I think I I will slightly rewrite it, if possible, and then also translate 
into Hindi by myself. So that is what I think I will be able to do. So. The basic idea is already there. 
So it will be only more laborated, maybe. 

Sunil Sahasrabudhe: 

But can you write one more? I mean centered on the idea of Swaraj as a law of nature? 

Krishna Gandhi: 

That I had the earlier article, but it has to be rewritten or shortened ... 

Girish Sahasrabudhe: 

Hmm, so this will be, yeah, very ... It's kind of a it's an idea with which people have not ... I mean, 
there is no … no one has put forth this idea. It is … it is … That Swaraj is a law of nature would be a 
way of talking about it in a very different … from a very different angle. Far more universal in nature, 
far more rooted in what humanity is, etc. Rather than a regional or a national framework.  िो रहेगा 

तो बहुत अछा हो जाएगा.  

Krishna Gandhi: 

So I will. But I want ... I suppose there is no problem pressing two articles in the same thing ... 

Sunil Sahasrabudhe: 

क्ो?ं ठीक है... I don't know. Let … let these come.  



Girish Sahasrabudhe: 

No, it is also for your sessions, for the sessions, I mean सुर साधना and sessions also.  

Sunil Sahasrabudhe: 

There can be two in the  publication. पक्तब्लकेशन में एक आिमी के िो आचटयकल होगें तो उससे क्ा हुआ?. 
What stops anybody that issue?  

Girish Sahasrabudhe: 

That issue is … बडा होगा न? That is why उसमे तो अभी कोई पेज चलचमट नही ंहै ... 

Chitra Sahasrabudhey: 

हााँ, हााँ उसमे पृष्ो ंकी कोई सीमा नही ंरखी है ... 

Girish Sahasrabudhe: 

Okay. Conference होगा तो उसमें थोडा लम्बा तो होगा ही ... ठीक है  

Krishna Gandhi: 

ठीक है तो कोचशश करता हाँ मैं ... nature िाला  

Girish Sahasrabudhe: 

ठीक है  Okay, so we can start on the other part of the agenda. Okay, transcript. आपने पढ़ा है क्ा 

गांधी ... ट्ांसचक्रप्ट चपछले बार का? Have you glanced through it? I had sent a transcript of the last 

Krishna Gandhi: 

Hello. हमने जो सुरेश ने बोला है उसको पढ़ा है ... लेचकन बाकी जो लोग हैं उनका मैं पूरा पढ़ नही ंपाया ... असल 

में यहााँ क्ा हो रहा है चक ... हमने आपको बताया क्ा पहले ...BIDA करके बंुिेलखंड में Industrial 
Development Authority करके NOIDA के तजय पर बन रहा है तो अभी नोचटस आया चक बाररश चजतनी भी 

ज़मीन है िगैरह सब िो ले रहे हैं ठीक हैं? 

Girish Sahasrabudhe: 

अच्छा! मतलब झांसी ...? खेती िाली? 

Krishna Gandhi: 

हााँ खेती िाली ... तो अभी जो है गांि िाले जो है ... सारी िीजें क्ा हो रहा है चकसी को कुछ मालूम नही ंहै क्ोचंक 

टोटली नॉन ट्ांसपेरेंट तरीके से सब हो रहा है। कोई भी कानून के अंतगयत यह नही ंहो रहा है ... अभी चफलहाल 

क्ोचंक िो जो एचिझीशन एक्ट लागू नही ंहै अभी ... अभी क्ा कर रहे हैं ये लोग की चकसान से्वच्छा से जो है 



सहमचत िे रहे हैं चक तुम अपनी जमीन ले लो ... ऐसे चकसानो ंको फंसाया जा रहा है ... तो कुछ यहां पर अब क्ा 

हो रहा है चक चकसानो ंके शुरू में लग रहा है तो केिल खेती िाली जमीन जाएगी। अब िो मकान रहने का िो भी 

िह लोग ले रहे हैं। 

Girish Sahasrabudhe: 

अच्छा ... जमीन पर जो है। 

Krishna Gandhi: 

नही ं... आबािी िाले आधे चहसे् को भी िो लोग ले रहे हैं। तो यह नही ंहै। 

Sunil Sahasrabudhe: 

हम् हम् ... ये तो नो नो It is going toward … अथयशास्त्र में कोई कंसेप्ट है … that all land belongs to the 

state। इस टाइप का कुछ … 

Krishna Gandhi: 

िो तो िो तो अंगे्रजो ंने िैसे ही बनाया था … All land belongs to the state 

Sunil Sahasrabudhe: 

हां, To State … Presently also … according to the constitution ownership तो सारी से्टट की आती होगी  

Girish Sahasrabudhe: 

जंगलो ंकी है …  

Sunil Sahasrabudhe: 

नही ंनही ंलैंड्स की भी होगी ये जो somebody can tell us by looking into that what is the status of an 
agricultural land ये जािंचधया साहब बता रहे हैं कुछ ...  

Sivaramakrishnan G: 

It's called eminent domain, which ... which which means that the State has absolute ownership 
of all this, and if they decide to take over a piece of land for the good of public or greater good, 
etcetera. There is no way you can contest it even today in the Indian law. if they announced that 
this is for public purpose, for highway, or whatever you know, fly over whatever that highways, 
etcetera. All that the farmers are people who have, whose land has been notified can get only a 
compensation. They have no right to say that you have. No, I mean, you cannot take over this land, 
etcetera. That's that is the position. Today. I mean, this has come. This comes from the British, I 
mean the Anglo-saxon jurisprudence, ... eminent domain it's called, and therefore that is what is 

in force today all over India. I see every ... every time they take over the land. They simply say that 
this is for public purpose, and it cannot be contested. I mean, it is once they declare it is for public 



good. This is, yes, they have a right to take over the land itself. You can only get compensation. You 
can only question whether the compensation is adequate, proper, or whatever it right. not beyond 
that. 

Girish Sahasrabudhe: 

Oh, oh, yeah. 

Vijay jawandhia: 

Actually चबलकुल सही कहा है land ... agriculture land जो है चजसको अपन 7/12 कहते हैं, land ररकॉडय 

कहते हैं उस पर जो चकसान का नाम है िो टेनन्ट है और जो िायिा है िो चकसान रेंट करके सरकार को िेता है। 

सरकार माचलक है और अभी चबिुल सही कहा चक सरकार यह जमीन एिायर कर सकती है पर अभी जो नया 

चनयम आया है land acquisition का उसमें उन्ोनें चसफय  कॉम्पेंसेशन के चलए इतना तय चकया है चक जो सकय ल 

रेट है उससे िार गुना या छह गुना उसको कॉम्पेंसेशन िेना िाचहए ... तो िो अच्छी अमाउंट हो जाती है कई जगह 

पर ऐसा लैंड एचिचजशन के चलए चकसान खुि होकर तैयार हो जाता सही कहा है ... पर जो जमीनें चबिुल शहर 

के बाजू में है, उन पर अन्याय होता है क्ोचंक िहां के ऑलरेडी जमीनो ंकी कीमतें बहुत बढ़ी गई होती है और 

उतना सरकार कॉम्पेंसेशन नही ंिेती है ... तो सरकार जमीन ले सकती है और सरकार ही उसकी ओनर है ... We 
are tenants … I mean farmer is a tenant on that land and we pay उस पर िायिा जो िेते हैं, िह उसका 

रेंट िेते हैं।  

Girish Sahasrabudhe: 

हम् िो मतलब ये थ्योरी में कॉक्तिटू्यशन में चकसी चिन चकसी हाईकोटय या सुप्रीम कोटय के जजमेंट से यह पॉपुलर 

नॉलेज में िो कन्वटय कर िें गे इसको which it is not yet the case. 

Krishna Gandhi: 

नही.ं.. यहां पर क्ा हो रहा है चक यहां पर िह जो िो हज़ार तेरह का कांगे्रस गिनयमेंट ने जो लैंड एचिचजशन एक्ट 

लाया है, उसको भी उन्ोनें अनाउंस नही ंचकया और यह नही ंचकया चक ये जो जमीन उस एक्ट के अंतगयत ली जा 

रही है ऐसा नही ंचकया िो केिल जो है यहााँ के लोगो ंको पे्रशराइज कर रहा है चक तुम जो िे िो और कुछ प्रधान 

लोग थे जो मना कर रहे थे चक हम नही ंिें गे। तो उनको िबोि चलया। 

Girish Sahasrabudhe: 

Hmm. 

Krishna Gandhi: 

तो बेचसकली क्ा हो रहा है चक ये जो स्व-सम्मचत से इस तरह की बात करके ये लोग उसमें यह होगा चक कंपनसेशन 

के अलािा अलािा रीहेचबचलटेशन और िो सब िीजें एक््स्ट्ा जो राइट्स जो थे लैंड एचिचजशन एक्ट में िह चडनाई 

होगा चकसानो ंको यहां पर केिल जो गिनयमेंट का जो सकय ल रेट जो स्टाम्प डू्यटी चजस रेट पर िेते हैं जब ट्ांजेक्शन्स 

होते हैं उस सकय ल रेट का िार गुना यहां पर चिया जा रहा है और िह सचकय ल रेट भी बहुत जमाने से िो फ्रीज करके 

रखा हुआ है और चकसान जो है केिल सरकार को जमीन िे सकते हैं। और चकसी भी को नही ंबेि सकते ऐसा है। 



Girish Sahasrabudhe: 

हम् हम् तो ये अब उसके सारे कन्वशयन बंि हो गए?  ये जो नॉन-एग्रीकल्िरल कन्वशयन हुआ करता था ... िो सब 

नही ंहोता? 

Krishna Gandhi: 

नही ंये जो गिनयमेंट है ये बहुत ज्यािा जमीन, सब लोगो ंसे ले रही है। चकसानो ंको जो है हटा रही है ... तुम भागो ं

यहां से हमें जमीन िाचहए तुम्हारी ... तुम क्ा कर रहे हो? आगे िल कर के हमें कोई मतलब नही ंउसे ...  

Girish Sahasrabudhe: 

Hmm. हम् लेचकन नॉमयल तो कोई पक्तब्लक पपयज़ चिखाना पडता है। िो भी नही ंकर रहे हैं क्ा?. 

Krishna Gandhi: 

पक्तब्लक पपयज़ के नाम पर िो लोग कोई एक्ट के अंतगयत ये एिायर करना है, ये नही ंचिखा रहे हैं... पक्तब्लकली 

अनाउंस नही ंकर रहे हैं चक इस एक्ट के अंिर किम जमीन ले रहे हैं ... 

Sunil Sahasrabudhe: 

यह बडा खेल। और यह केिल केिल जमीन का नही ंहै। General direction that, I think can be seen is 
nothing small shall have a life of its own यह base में है ... मंचिर छोटे नही ंहोगें केिल बडे होगें lands, छोटी 

प्रॉपटीज छोटी नही ंहोगंी केिल बडी होगंी ... इंडस््टी छोटी नही ंहोगी केिल बडी होगी accumulation पैसे का 

भी छोटा नही ंहोगा, बडा होगा ...  Accumulation on a larger scale, whatever that… how that scale is 
understood in industry or in terms of assets or मंचिर भी है we had ... That is, kind of social power, 

सब लोकल कुछ नही ंरह जाएगा। छोटा कुछ नही ंरह जाएगा This is exactly opposite to what Swaraj may 
mean. जो चपछली बार हम लोगो ंने बात की थी। हमने कहा था मतलब ... चपछली बार के discussion में हम 

लोगो ंने िो ये चक चसचिचलजेशनल से्टट के िो अथय हैं, एक एंपायर चबक्तडंग और िूसरा स्वराज ... At least in India 

ये िो अथय हैं Indian civilization के … At least in India, Indian civilization is Swaraj as well as Empire. 
Now, Indian civilization is both Swaraj as well as ... and तो िो चकस चकस्म का चमक्स था ... at different 
times उसमें क्ा ज्यािा था क्ा कम था यह तो एक  historical question है. At present there is a clear 
bend of the ruling classes towards building an empire at the cost of Swaraj like systems, or व्यिस्था, 

जो भी हो, I think part of our enterprise related to Swaraj is to claim that Indian civilization is a 
Swaraj's civilization, not just political organization. Look at them every time. Krishnajulu says that 
it is not only a political, it's not a question of governance only यउसको आप सोशल िुचनया में िेख 

लीचजये, ररचलचजयस िुचनया में िेख लीचजये … In the social world, the religious world, the political world, 
even the philosophical world, you will find a Swaraj like phenomenon which is kind of ... which 

pervades, which is through everything. I think that is spread out into the entire show ... so this 
idea, which repeatedly appears पुराना आइचडया है शायि चहन्िुस्तान का ... In what ... By ... by what 

name it may have appeared at different times, I do not know ... is not known but national 

movement में आ गया... national movement ... they talked about Swaraj. Now you have a Swaraj 
party, a Swaraj India, a Swaraj, Abhiyan, a Media Swaraj, this, that since 2011, mainly, I think. 



since 2,011, the the word Swaraj has entered all kinds of activity, naming of all kinds of activity. 
Now this is a different kind of phase ... is different from the national movement ,,, the way Swaraj 
had appeared in the national movement. It's a much wider application. We need to have a take on 
this. And this is a prelude. This is a kind of something that is happening just before on the global 
scale. The idea of civilizational state appears. That is the two things... These two things apparently 
always happen together, those who are opposite to each other one an Empire building state, and 
then another is a Swarajist tendency state तो इसमें we will have to look into how this relates to ... 
the entire thing is thrown open. How to look at society, how to look at governance, what is the role 
of philosophy? What is the source of philosophy? Everything is thrown open. which is ... which 

was closed for a long time ... for 200 years after this institutionalization of science from the early 

19th century post-Kant, as if ... There is debate in 18th century Europe. But there is hardly any 

debate later in 19th century, on the question of ascendancy of science. Science is final. and many 

things are along... What all had become final with the institutionalization of science in early 19th 

century has broken down at the turn of this century, 2,000 ... to 2,000... that is 19th century to 

what is the ... to 21st century. All those received ideas have broken down. whether in science, 

whether ... or in social science, or in philosophy anywhere. This is the biggest consequence of 

what you call this change ... ये information की िुचनया के साथ जो िेंज आया ... It is yet to show up, चक 

चकतना और िेंज होनेिाला है I mean 100 years, 200 years, any amount on length of time that it might 
take. We thought, when semantic web came early this century 2001-02, and so on ... we thought 
that something … a great step forward. But every 10 years or less every 5 to 7 years there is a huge 
step in a direction which was not anticipated… which was not foreseen. So something very 
different we caught on that … we caught on basically this change our first … WSF, 2004 ... 
understanding is primarily located on this change that something has happened. We don't know 
whether 500 years of science is going to take a beating or 2000 years of philosophy is going to take 
a beating. I mean, we wrote in these terms चक 500 साल stake पे है या 2000 साल stake पे है  … 
something very large is at stake. I think we… the lokavidya understanding must move on to a very 
high plane of such political, philosophical understanding … economic to whatever extent it is ... 
but I don't think the economic gives that picture. It pays ... but the primary picture is seen in the 
political, philosophical world. This is my feeling. It … not be … need not be everybody's, and it is 
from there, somewhere at this level we will ... we have to ... we have to cut ... we have to strike in 
the October convention. I think the people of the Bahujan Samaj will understand … those who 
come with not so much modern education … not so much university training … will be able to 
understand, provided we are able to articulate. It will be our failure if we are not able to articulate 
the level of change. If people are not able to see, that will be because we are not able to tell the 
story properly, that an entirely different narrative, unless that is constructed this Swaraj narrative, 
or whatever you call it … from the point of view of Bahujan Samaj. There was one in Bahujan Gyan 
Samvad … there was a post today on Naga Vansh ... Maybe it can be circulated. I don't know from 
where it has come. He has yet to report. This was by Fazalur Rahman Ansari, who is yet to tell from 
where he has taken it. But that doesn't matter. It is very consistent kind of … internally consistent 
kind of reporting … a different narrative of … a completely different narrative from the national 



movement narrative. The entire national movement narrative, Ambedkar included, is totally 
different. They are fighting among themselves on certain issues. This comes from outside, that 
universe, national movement के पूरे नैरेचटि के बाहर से ये आ रहा है ... So let us ... we will circulate 

that also ... Let us see that, and let us go back to … go back in the sense of … go back to our own 
roots of lokavidya formulation. We are the people who have formulated the idea of lokavidya … 
and many who talked about traditional systems and traditional knowledge and all that ... have not 
… have not accepted any part of the idea of lokavidya even today. So it is … it is for us … 9, 10, 20, 
whoever we are to be be able to take a go on taking those steps in the realm of understanding and 
communication and construction of narratives thereof ... to be able to, I mean wherever … 
converge more towards the political end, and less, or from the philosophical end, and so on. That's 
all.  

जैसे ये जो चलखेंगे  GSRK ... I mean when he articulates that fiscal ... that would be a fiscal policy 
that India gives to the world a fiscal policy which has not been talked about for last 200 years or 
more ... not in the global level, not anywhere, maybe maybe at some places in Latin America or 
some places somewhere else, maybe among the people who … whose greater part has been 
eliminated from the face of the Earth by the … by the Anglo-saxons, and so on. But they are still 
there, and their debates may still have this. I mean going back to in concrete terms, to a political 
understanding which which fits the response of that original or whoever … that Indian from 
America … When he was asked to sell his land, he said that he can't sell the land because the air, 
the water, whatever ... There is a longish kind of answer he has given that all these constitute a 
package .... package is not his word … that they are mixed with one another. We can't sell one of 
that and have the other. That's a ... that's an interesting, very interesting, very well quoted 
everywhere … reply by the … by the Indian leader Indian … I mean the American Indian leader. So 
somewhere the the roots have been struck. They have entangled themselves, that is, the West has 
entangled itself in ... trying to emerge of it … emerge from its own economic crisis. It has entangled 
itself and given strength to many other ways of thinking that may undo the world created by the 
West itself, the whole world. They're in a fight like the Yadavas killed each other and that was the 
end of the Yadavas. That is how the story goes. the West may also do the same this time. 
Apparently it is doing the same, and it is for others to step in … people like us ... and various other 
civilizations to step in and build a different world. I think it is going on. And let us let us approach 
from … all of us come in from angles that we have mastered to ... to think about the world. It would 
be very good. It would be extraordinary. It will be very interesting … and we can, if we can do that, 
and it can ... It is done always in a month or two for such focused thought, or … or in which we have 
been there for so long. So if we can try to rise ... raise ourselves to that level in the context of the 
meeting that we have planned on 7, 8, 9 October, I think we would have taken the first step that … 
it will go on just as we took a step in 2004, and then Vidya Ashram came into existence, and then 
Lokavidya Jan Andolan came into existence. The 2004 departure in the WSF is the first departure 
of that kind collectively … just as 1995 was a major departure collectively in the Sarva Seva Sangh 
meeting that the Mazdur Kisan Niti held to formulate the idea of lokavidya. We can do it again. We 
are slightly older, but I think we can still do it. It is the … age is not a calling. It can … It can be done. 
I think that's on your dream.  



Girish Sahasrabudhe: 

Maybe we will need to actually prepare a slightly more detailed statement ... the proposal of the 

... 

Sunil Sahasrabudhe: 

For example, if this comes to a mind … when Gandhi writes that Swaraj is the law of nature 
moment, you say Swaraj is the law of nature ... almost all the theories of Genesis … chemical … 
evolution included ... go overboard! All … all theories of Genesis … all religions have a theory of 
Genesis. All modern science has a genesis. All … every … every thought seems kind of … takes the 
responsibility of … unto itself ... to have a theory of Genesis. How was the man born? How was the 
world born? How did the universe come into existence? And so on. All that at least at one stroke 
at one level will go overboard … moment you say that Swaraj is the law of nature. Just think about 
it. It's a … it's a … it's a very, very basic one. It turned the whole thing upside down. Man, God, and 
the elementary particles ... will debate with each other … who came first there. I don't think it is an 
imaginary exercise. I think it's a real political exercise of the day.  

चिजय जी ... आपका क्ा ररएक्शन है इसपर? आप बोलें ... 

Vijay jawandhia: 

मुझे ... अभी जो सुनील ने कहा न ... उसको चफरसे अगर िो एक राइट-अप में आ जाय न ... तो मुझे पढ़ने में बहुत 

अच्छा लगेगा ... बहुत अच्छी बात कही है उसने ... पर मुझे ऐसा कहना है चक स्वराज ये लॉ ऑफ नेिर है ... मुझे 

लगता है चक चकसीने तो भी कहा है चक आिमी कभी गरीब पैिा नही ंहोता है चसस्टम उसको गरीब बनाती है और 

जो सुनील बार बार चफस्कल व्यिस्था की बात कर रहा है मुझे लगता है चक ये चफस्कल पाचलसी ही उसको गरीब 

बनाती है ... या स्वराज को हम चकस फॉमय में िेखना िाहते हैं उसके चिरोधी मागय पर ले जाती है. आज मुझे इतना 

ही स्पि हुआ है ... िेखते हैं अब इसको कैसे develope कर सकते हैं ...      

Avinash Jha: 

Yeah, now, when I was trying to write this ... there's a variation of what Gandhi has been saying 

about this ... Swaraj is a law of nature we're which also seems to me quite interesting is that Swaraj 

is the natural state of society. समाज की मूल प्रकृचत स्वराज है. So it's like the idea is in opposition to in 
the modern framework especially, it comes from Hobbs that it's only when the state arises that 
proper society comes into existence. He says it's very famous word that the life of humanity is 
nasty, brutish, and short before the State comes into existence. So that is the natural state of 
society. which now we we call Arajak, meaning it's before coming of state. So this is another 
variation which seemed to me very apt. To this thing the other related thing is, I was wondering 
whether, when we are talking of Bahujan whether it's connected to state ... rise of state that this 
division between Bahujan and any message to John that comes into existence, basically, with the 
rise of State people ... the people associated with the State in some certain way they are who are 
not Bahujan. So this is another point which was there. And the third point is that when we talk of 



civilization the rise of civilization, I think the essential part in the making of civilizations ... People 
say no. The civilization was came around 600 BC. And so on. Mesopotamia, this, that Indian 
civilization and other Greek civilization, and so on. Normally it's associated with the invention of 
writing. That is the prevalent theory that. When writing was invented. But that is a bit problematic, 
because Vedic civilization was largely oral. So unless we say it was not a civilization ... and if we 
say civilization, then it can't be based on writing, because predominantly, it was a oral thing. The 
whole Vedic development in India writing became important later around 200 BC. Or so on. Alright, 
good one. So it seems to me that this what we talk of when we talk of civilized ... this civilization 

in this sense ... it's basically ... it's it's a result of organization of knowledge when the knowledge 
starts getting organized. That is well in the civilization. So writing may have some connection with 
it. But the fundamental thing is not writing, it is the emergence of organized knowledge. That is 
what characterizes civilization. So these are just some 2, 3 points which I want even for our 
discussion on political imagination ... I wanted to ... 

Girish Sahasrabudhe: 

Yes. I think ... see, we have been ... last time when we were talking about this Swaraj is a law of 

nature ... we were also worried about what term to use in place of law, I mean, particularly when 
you're talking about retaining in Hindi or in other languages. The term which occurs to me nearest 
to that is स्वभाि ... that is, maybe one should say that स्वराज समाज का स्वभाि है ... Swaraj is Samaj’s 

Swabhav. And in fact, Swaraj ... स्वराज स्वायि समाज का स्वभाि है. So that will also connect this 
notion of autonomy and the notion of what is natural and what is a law, as it is understood in, you 
know, very broad terms, not in terms of ... not in scientific terms, but in very broad terms, as 
something which describes a natural flow of things including human societies and etc. So I 
thought that that was a better term. In fact, I wrote something a small ... Maybe one will need to 

expand on that a bit, because that is kind of terse. It will ... Maybe I'll try to do that for October as 

well ... but this seems ... did seem to me, and what you said about the State ... and that seems 

quite actually accurate. Gandhiji associated violence with any State ... organized violence with 
any state. So what you said about those who are not Bahujan being linked to the State in some 
manner or another, that is, that seems actually quite appropriate, because the people who are 
associated with the State are people who are engaged in knowingly to them, unknowingly to them, 
consciously, unconsciously, whatever it is to activities which in some way harm the autonomy of 
people, autonomy of society, and are destructive ... actually of these things. And that ... that's 

what constitutes the violence, actually ... that you are interfering with the natural flow of life at 
some very deep level, disturbing it at at the root, so to say. But I think it is also important to expand 
on this idea of organization of knowledge in Swaraj. That is the type of organization of knowledge, 
which is consistent, or which ... which is so to say, which is the knowledge of Swaraj, which is the 

... which is in consonance with, or whatever you, the idea of synergetic ... whatever is the idea ... 
that Swaraj is thinkable only with this kind of organization of knowledge. Yeah. which we have 
talked about as a part of Lokavidya. But it needs to be expanded in different directions. If we want 



to talk about the knowledge base of Swaraj, let us say, like we have been talking about the modern 
knowledge as the basis of the modern state. As a partner of the modern state, and as a conspirator 
with the modern state, and all these things so, and all these senses in different you know. roles so 
to play with, say, with respect to Swaraj. one should be able to talk about luck with Ya and Rojan 
Samaj. Also, as the carrier of yeah. The transformation to this. I mean, we. We have identified the 
Burj which look with their most of our. But I don't know whether, because if we want to use the 
term Burjon so much to in a political, you know, in a transformative political sense. then it we 
cannot just talk about the look, Vidya Samaj as being the Bhajan Samaj. It is, of course, physically, 
but that doesn't make much sense. I mean, we are not just changing the term. So it's not that you 
are just talking about something which is more acceptable. So it needs something much more, 
and and which which is, precisely something to do with Swaraj. Okay, So that's all I have to say.  

 


